Vedanta Dindimah
With the Glossary Tattvaprakasika

........ continued from previous issue...
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dhanairva dhanadaih putrairdaragarasahodaraih |
dhruvam pranaharairduhkhamiti vedantadindimah [178]|

'61\%{: dhanaih - with the wealth, 91 va - or, 'rIIT-F?{: dhanadaih — along with the methods bestowing
wealth, Eﬂ"ﬂﬁt pranaharaih — draining away the vitality, @1 putraih - with the sons, E{ITI‘TR'H'Q;IQ\}B
daragarasahodaraih - with the wife a house and brothers and sisters, %@H _duhkham - suffering, ¥aH_
dhruvam - certain, ----

Wealth along with the means to gain it, sons, wife, brothers and sisters or a house, all of them,

drain the vitality of a person and cause him only sorrow, declares Vedanta. (78)
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supterutthaya suptyantarh brahmaikar pravicintyatam |
natidtire nrnarh mrtyuriti vedantadindimah 17911

ScM utthaya - having got up, ﬁ?lt supteh - from the sleep, §&d=dH_suptyantam - till (going to)
sleep, WHH_ ekam - the non-dual, sI?1 brahma - Brahman, Sl cadm™, pravicintyatam - has to be
incessantly contemplated upon, UIH_ nrnam - to the humans, §cg: mrtyuh — the death, BT'I%I'{@ atidare
- in the distant future, € na — (is) not, ----

The seeker should incessantly contemplate upon Brahman from the time of waking up till he goes to
bed. For, to the humans, death is not in the distant future, declares Vedanta. (79)
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paficanamapi kosanarm maya'narthavyayocita |
tatsaksi brahmavijiianamiti vedantadindimah [1801 |
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QE[MHNY paficanamapi — of all the five, ®RMEAH_ kosanam - the sheaths, maya maya -
appearance, EEDERIIEG] anarthavyayocita - unreal transient and deserving to be so, TCHTE tatsaksi -
their witness, sl@l brahma - Brahman, I%IEI'I?l'FI\Vijﬁénam — (is) the knowledge,

All the five sheaths are transient appearances alone. They are not real and deservingly so. But,
the witness of those sheaths is Brahman. This is the true knowledge, declares Vedanta.(80)
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dasamatvaparijiiane navajfiasya yatha sukham |
tatha jivasya sampraptiriti vedantadindimah [1811|

9T yatha - just as, 9 navajfiasya - to the one who has known the nine (persons),
Q’ilﬂ?ﬂﬁﬁlﬁ dasamatvaparijfiane - when the tenth (person) is known, §@H_sukham - happiness, a1
tatha - in the same way, ST jivasya - to the individual, HEIE: sampraptih - great gain, ----

The one who has known the nine persons becomes happy when he knows the tenth person.
In the same way, when the individual knows his true nature, declares Vedanta, he gains infinite
happiness. (81)
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navabhyo'sti param pratyak nava veda pararh param |

Hcd%h pratyak - the innermost Reality of the individual, ¥9¥9: navabhyah - from the nine

(categories), 9H_ param - distinct, AT asti - is, QW param - the Supreme Reality, 99 nava - the
nine, YWH_ param - as distinct, aa veda - knows, ?'I@EiFﬂ?I\tadvijﬁénat - due to that knowledge, @?ﬁ
turya - the fourth, Wad_bhavet - becomes, - (not a satisfactory sentence).
The innermost Reality of the individual (Atman) is distinct from the nine categories (the five sense
organs/ the five organs of action/ four different levels of mind/ the five vital forces/ the five
elements together with ignorance, desire, action and the individual). One who knows these nine
categories as non-Atman, gains the fourth (transcending the three states of experience), namely
Atman, thus proclaims Vedanta. (82)
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nava'bhasa navajfiatvat navopadhinnavatmana |
mithya jiiatva'vasiste tu maunam vedantadindimah |83

-9 nava — the nine | STMMEN: abhasah - appearances, €dIcHAl navatmana - as the truth of the nine,
"d=Icdld navajiiatvat - because of being the knower of the nine, @9 nava - the nine, W\ﬁﬂ\upédhin -
limiting adjuncts, e mithya - unreal, Il jAatva - having known, IERTE avasiste - as one
remains, ﬁXFI'FL maunam - silence, d tu - indeed,--

The above nine limiting adjuncts are mere appearances. The truth of these nine is the knower
alone. The knower should recognise these nine as unreal. Then one remains in silence as the end
result of all negation, declares Vedanta. (83)
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parame brahmani svasmin pravilapyakhilar jagat |
gayannadvaitamatmanamaste vedantadindimah 18411
TIRAF, svasmin — in one’s own true nature, TH ST parame brahmani - in the Supreme
Brahman, ¥Ra&H_ akhilam — the whole, SWTd_ jagat - world, BIER pravilapya - having resolved,
31\\%11 advaitam — the non-dual, SEHH, atmanam - Atman, 3TE_ 3T gayan aste - keeps on
singing,
The seeker of Self-knowledge recognises the Supreme Reality Brahman as his own essential

nature. He resolves the entire universe in that non-dual Atman and keeps on singing its glory,
declares Vedanta. (84)
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pratilomanulomabhyarm visvaropapavadayoh |
cintane $isyate tattvamiti vedantadindimah | 1851

‘JI'I%F?ITIE!@IW‘-‘QT{ pratilomanulomabhyam - by the reverse and regular order, FepaRTaTaTea
visvaropapavadayoh - of the superimposition and negation, F=a cintane - as the contemplation is
done, d<9H tattvam - the Reality, Rrsad Sisyate - remains, ----

From Atman arises the space; from space the air; from air the fire; from fire the waters; and
from waters the earth. This is the Nature’s order. The universe is superimposed on Reality in this
order. This superimposition can be negated in the reverse order by (cognitively) resolving
successively earth into waters, waters into fire, fire into air, air into space and finally space into
Atman the irreducible remainder which is the Reality, declares Vedanta. (85)
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namartpabhimanassyatsarsarassarvadehinam |

saccidanandadrstissyanmuktirvedantadindimah [186/|

AH&IIMAM: namarapabhimanah - commitment as ‘me’ and ‘mine’ with reference to the
names and forms, HEI%'I@TH\ sarvadehinam - for all humans, §ER: sammsarah - the life of becoming,
Tid,  syat - becomes, A saccidanandadrhstih - the vision of Existence-Awareness-
Happiness, HI'%EZ muktih - liberation, ®1d_ syat - is, ---—-

When a person is committed to the things of the world (name and form) as ‘me” and ‘mine’,
he is caught in the life of becoming. This is true with every human being. On the other hand, if one

gains the vision of Existence-Awareness-Happiness, that is the liberation, thus declares Vedanta.
(86)



AregraHcacd [HeaTed ATHETE: |
R ohTHE ST dgareuem: 1o |
saccidanandasatyatve mithyatve namartipayoh |
vijiiate kimidam jiieyamiti vedantadindimah [1871 |

AEgFadcdcd saccidanandasatyatve - the Existence-Awareness-Happiness as the Reality,
A& namartpayoh - names and forms, foreaTed mithyatve - as unreal, fergial vijfiate - when once
known, 3¢H. idam - this world, ¥ 9 kim jiieyam - is it worth knowing?, ----

When once it is known that Existence-Awareness-Happiness is the Reality and names and
forms are unreal’, Vedanta demands, ‘is it necessary to explore this world further?’ (87)
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salambanam niralambam sarvalambavalambitam |

alambe nakhilalambamiti vedantadindimah | 1881

HISF[H salambanam - having the attributes, qu®+°|ldc6ﬂ-eldH\ sarvalambavalambitam -

being the ultimate ground or arena as the substratum for all the attributes, & nirdlambam -
having no attributes, & alambe - on enquiry, HRISTSFH, akhilalambam- refuge for all, n na -
not, ----

Brahman is the substratum for all the attributes (the entire universe); yet It has no attributes
intrinsically. Hence, being the ultimate substratum, it sustains the entire universe as the ultimate
ground or arena of everything, and at the same time, from Its own stand-point, it sustains nothing,
for, there is none other than Itself, declares Vedanta. (88)
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na kuryat na vijaniyat sarvarh brahmotyanusmaran |
yatha sukharh tatha tisthet iti vedantadindimah 18911
HEf'FL sarvam - everything, sI& brahma - Brahman, 3 iti - thus, SIgEHY].  anusmaran -
contemplating, « F41d_ na kuryat - may not act, 9 ESICIRIG T vijaniyat - may not know, - in which
way, 991 §& twa yatha sukharm tatha - in happiness, fefSd_ tisthet — remains, ---
The enlightened person sees everything as Brahman. He may not act or he may not try to
know anything in particular. He remains happily as Brahman, proclaims Vedanta. (89)

to be continued...



