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……..continued from previous issue…

               xnEvaR xndE> puÇEdaRragarshaedrE>,

        Øuv< àa[hrEÊR>oimit vedaNtifi{fm>.78.

        dhanairvä dhanadaiù putrairdärägärasahodaraiù |

      dhruvaà präëaharairduùkhamiti vedäntaòiëòimaù ||78||

  xnE> dhanaiù - with the wealth, va vä - or, xndE> dhanadaiù – along with the methods bestowing 

wealth, àa[hrE> präëaharaiù – draining away the vitality, puÇE> putraiù - with the sons, daragarshaedrE> 

därägärasahodaraiù - with the wife a house and brothers and sisters, Ê>om! duùkham - suffering, Øuvm! 

dhruvam – certain, ----

 Wealth along with the means to gain it, sons, wife,  brothers and sisters or a house, all of them, 

drain the vitality of a person and cause him only sorrow, declares Vedanta. (78)

           suÝeéTway suÞyNt< äüEk< àivicNTytam!,

             naitËre n&[a< m&Tyuirit vedaNtifi{fm>.79.

           supterutthäya suptyantaà brahmaikaà pravicintyatäm |

     nätidüre nåëäà måtyuriti vedäntaòiëòimaù ||79||

  %Tway utthäya - having got up, suÝe> supteù - from the sleep, suÞyNtm!  suptyantam - till (going to) 

sleep, @km!  ekam - the non-dual, äü brahma - Brahman, àivicNTytam!  pravicintyatäm - has to be 

incessantly contemplated upon,  n&[am!  nåëäm - to the humans, m&Tyu> måtyuù – the death, AitËre atidüre 

- in the distant future, n na – (is) not, ----

The seeker should incessantly contemplate upon Brahman from the time of waking up till he goes to 

bed. For, to the humans, death is not in the distant future, declares Vedanta. (79)

             pÂanamip kaezana< maya=nwRVyyaeicta, 

      tTsa]I äüiv}animit vedaNtifi{fm>.80.

     païcänämapi koçänäà mäyä'narthavyayocitä | 

     tatsäkñé brahmavijïänamiti vedäntaòiëòimaù ||80||

  pÂanamip païcänämapi – of all the five, kaezanam!  koçänäm - the sheaths, maya mäyä - 

appearance, AnwRVyyaeicta anarthavyayocitä  - unreal transient and deserving to be so, tTsa]I tatsäkñé - 

their witness, äü brahma - Brahman, iv}anm! vijïänam – (is) the knowledge,

  All the five sheaths are transient appearances alone. They are not real and deservingly so. But, 

the witness of those sheaths is Brahman. This is the true knowledge, declares Vedanta.(80)

Vedanta Dindimah 
With the Glossary Tattvaprakasika 
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          dzmTvpir}ane nv}Sy ywa suom!,

           twa jIvSy sMàaiÝirit vedaNtifi{fm>.81.

     daçamatvaparijïäne navajïasya yathä sukham |

     tathä jévasya sampräptiriti vedäntaòiëòimaù ||81||

  ywa yathä - just as, nv}Sy navajïasya - to the one who has known the nine (persons), 

dzmTvpir}ane daçamatvaparijïäne - when the tenth (person) is known, suom!  sukham - happiness, twa 

tathä - in the same way, jIvSy jévasya - to the individual, sMàaiÝ> sampräptiù -  great gain, ----

  The one who has known the nine persons becomes happy when he knows the tenth person. 

In the same way, when the individual knows his true nature, declares Vedanta, he gains infinite 

happiness. (81)

      nv_yae=iSt pr< àTykœ nv ved pr< prm!,

          tiÖ}anadœ ÉveÄuyaR #it vedaNtifi{fm>.82.

        navabhyo'sti paraà pratyak nava veda paraà param |

      tadvijïänäd bhavetturyä iti vedäntaòiëòimaù ||82||

  àTykœ pratyak - the innermost Reality of the individual, nv_y> navabhyaù - from the nine 

(categories), prm!  param - distinct, AiSt asti - is, prm!  param – the Supreme Reality, nv nava - the 

nine, prm!  param - as distinct, ved veda - knows, tiÖ}anat! tadvijïänät - due to that knowledge, tuyaR 

turyä - the fourth, Évet! bhavet - becomes, ---- (not a satisfactory sentence).

The innermost Reality of the individual (Atman) is distinct from the nine categories (the five sense 

organs/ the five organs of action/ four different levels of mind/ the five vital forces/ the five 

elements together with ignorance, desire, action and the individual). One who knows these nine 

categories as non-Atman, gains the fourth (transcending the three states of experience), namely 

Atman, thus proclaims Vedanta. (82)

            nva==Éasa nv}Tvat!  nvaepaxIÚvaTmna,

        imWya }aTva=vizòe tu maEn< vedaNtifi{fm>.83.

            navä''bhäsä navajïatvät  navopädhénnavätmanä |

         mithyä jïätvä'vaçiñöe tu maunaà vedäntaòiëòimaù ||83||

nv nava – the nine, AaÉasa> äbhäsäù - appearances,  nvaTmna navätmanä - as the truth of the nine, 

nv}Tvat!  navajïatvät - because of being the knower of the nine, nv nava - the nine, %paxIn! upädhén - 

limiting adjuncts, imWya mithyä - unreal, }aTva jïätvä - having known, Avizòe avaçiñöe - as one 

remains, maEnm!  maunam - silence, tu tu - indeed,--

The above nine  limiting adjuncts are mere appearances. The truth of these nine is the knower 

alone. The knower should recognise these nine as unreal. Then one  remains in silence as the end 

result of all negation, declares Vedanta. (83)
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         prme äüi[ SviSmn!  àivlaPyaiol< jgt! ,

                        gayÚÖEtmaTmanmaSte vedaNtif{fIm>.84.

     parame brahmaëi svasmin  praviläpyäkhilaà jagat  |

     gäyannadvaitamätmänamäste vedäntaòiëòémaù ||84||

  SviSmn!  svasmin – in one’s own true nature, prme äüi[ parame brahmaëi - in the Supreme 

Brahman, Aaiolm!  äkhilam – the whole, jgt!  jagat - world, àivlaPy praviläpya -  having resolved, 

AÖEtm!  advaitam – the non-dual, AaTmanm!  ätmänam - Atman, gayn! AaSte gäyan äste - keeps on 

singing,

 The seeker of Self-knowledge recognises the Supreme Reality Brahman as his own essential 

nature. He resolves the entire universe in that non-dual Atman and keeps on singing its glory, 

declares Vedanta. (84)

 

                        àitlaemanulaema_ya<  ivñaraepapvadyae>,

                  icNtne iz:yte tÅvimit vedaNtif{fIm>.85.

     pratilomänulomäbhyäà  viçväropäpavädayoù |

     cintane çiñyate tattvamiti vedäntaòiëòémaù ||85||

 

  àitlaemanulaema_yam!  pratilomänulomäbhyäm - by the reverse and regular order, ivñaraepapvadyae> 

viçväropäpavädayoù - of the superimposition and negation, icNtne cintane - as the contemplation is 

done, tÅvm! tattvam - the Reality, iz:yte çiñyate - remains, ----

  From Atman arises the space; from space the air; from air the fire; from fire the waters; and 

from waters the earth. This is the Nature’s order. The universe is superimposed on  Reality in this 

order. This superimposition can be negated in the reverse order by (cognitively) resolving 

successively earth into waters, waters into fire, fire into air, air into space and finally space into 

Atman the irreducible remainder which is the Reality, declares Vedanta. (85)

 

          namêpaiÉmanSSyaTs<sarSsvRdeihnam!,

         si½danNd†iòSSyaNmui´veRdaNtif{fIm>.86.

       nämarüpäbhimänassyätsaàsärassarvadehinäm |

      saccidänandadåñöissyänmuktirvedäntaòiëòémaù ||86||

 

  namêpaiÉman> nämarüpäbhimänaù - commitment as ‘me’ and ‘mine’ with reference to the 

names and forms, svRdeihnam!  sarvadehinäm - for all humans, s<sar> saàsäraù - the life of becoming, 

Syat!  syät - becomes, si½danNd†>iò> saccidänandadåùñöiù - the vision of Existence-Awareness-

Happiness, mui´> muktiù - liberation, Syat!  syät - is, ----

  When a person is committed to the things of the world (name and form) as ‘me’ and ‘mine’, 

he is caught in the life of becoming. This is true with every human being. On the other hand, if one 

gains the vision of Existence-Awareness-Happiness, that is the liberation, thus declares Vedanta. 

(86)
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         si½danNdsTyTve imWyaTve namêpyae>,

              iv}ate ikimd< }eyimit vedaNtif{fIm>.87.

     saccidänandasatyatve mithyätve nämarüpayoù |

     vijïäte kimidaà jïeyamiti vedäntaòiëòémaù ||87||

 

  si½danNdsTyTve saccidänandasatyatve - the Existence-Awareness-Happiness as the Reality, 

namêpyae> nämarüpayoù - names and forms, imWyaTve mithyätve -  as unreal, iv}ate vijïäte - when once 

known, #dm! idam - this world, ikm! }eym!  kim jïeyam - is it worth knowing?, ----

  When once it is known that Existence-Awareness-Happiness is the Reality and names and 

 forms are unreal’, Vedanta demands, ‘is it necessary to explore this world further?’ (87)

 

         salMbn< inralMb<  svaRlMbavliMbtm!,

      AalMbe naiolalMbimit vedaNtif{fIm>.88.

     sälambanaà nirälambaà  sarvälambävalambitam |

     älambe näkhilälambamiti vedäntaòiëòémaù ||88||

 

  salMbnm!  sälambanam - having the attributes,  svaRlMbavliMbtm!  sarvälambävalambitam - 

being the ultimate ground or arena as the substratum for all the attributes,  inralMbm! nirälambam - 

having no attributes, AalMbe  älambe - on enquiry, AiolalMbm!  akhilälambam- refuge for all, n na – 

not, ----

  Brahman is the substratum for all the attributes (the entire universe); yet It has no attributes 

intrinsically. Hence, being the ultimate substratum, it sustains the entire universe as the ultimate 

ground or arena of everything, and at the same time, from Its own stand-point, it sustains nothing, 

for, there is none other than Itself, declares Vedanta. (88)

 

        n k…yaRt! n ivjanIyat! sv¡ äüaeTynuSmrn!,

       ywa suo< twa itóet!  #it vedaNtif{fIm>.89.

     na kuryät na vijänéyät sarvaà brahmotyanusmaran |

     yathä sukhaà tathä tiñöhet  iti vedäntaòiëòémaù ||89||

  svRm! sarvam - everything, äü brahma - Brahman, #it iti - thus, AnuSmrn!  anusmaran - 

 contemplating, n k…yaRt!  na kuryät - may not act, n ivjanIyat! na vijänéyät - may not know, - in which 

way, ywa suo< twa yathä sukhaà tathä - in happiness, itóet!  tiñöhet – remains, ----

  The enlightened person sees everything as Brahman. He may not act or he may not try to 

know anything in particular. He remains happily as Brahman, proclaims Vedanta. (89)

to be continued...


